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Introduction and acknowledgements

The XIX™ IAHR World Congress held in Tokyo from 24™-30" March 2005
attracted an impressive total of 1700 delegates from 61 countries and was
the largest Congress in the history of the IAHR. At the time of writing, the
conference website, holding information about all aspects of the Congress,
remains at http://www.l.u-tokyo.ac.jp/iahr2005/. However, the rapid pace
of technological change these days offers no assurance that websites in
general, and the Tokyo Congress’ website in particular, will remain secure
repositories of information for long into the future. The purpose of these
Proceedings is to provide a widely distributed and thus enduring record of
the Congress for posterity. There will be both an electronic and a printed
version of the Proceedings. The electronic version will be available to
everybody from the IAHR main website at http://www.iahr.dk/, while a
limited number of copies of the printed volume will be made available to
the national and regional member associations of the IAHR and to
libraries, including the IAHR archive in the Library of the University of
Marburg.

These Proceedings include some indication of what was said, and by
which scholars, at the Tokyo Congress of 2005. However, the major
academic legacy of the Congress is to be found in separate publications,
notably an edited collection of major keynote papers and responses in
English edited by Gerrie ter Haar and Yoshio Tsuruoka published in 2007
as IAHR Adjunct Proceedings under the title Religion and Society: An
Agenda for the 21st Century (in the Brill series International Studies in
Religion and Society, volume 5) and in Japanese a similar volume of key
contributions edited by Susumu Shimazono, Gerrie terHaar, and Yoshio
Tsuruoka entitled Shukyo: Sokoku to Heiwa (Religon: Conflict and Peace;
the theme of the Tokyo congress) published by Akiyama-Shoten, Tokyo in
2008. This latter work includes a list of further publications involving
Japanese scholars and derived from Congress panels. Two major
Religious Studies journals devoted special issues to Congress papers
shortly after the event. Volume 32, no.2, (2005) of the English-language
Japanese Journal of Religious Studies was devoted to articles emanating
from the Congress, while a collection of papers and responses was
published in Japanese in Shakyd Kenkyd (Journal of Religious Studies)
vol.79-2, no.245, Sept. 2005 under the heading ‘Reports on the 19th
World Congress of the IAHR in Tokyo' (pp.1-144). Other groups and
individual scholars have published or intend to publish, individual and
collected papers presented at the Tokyo Congress.

The present work includes a comprehensive list of speakers, titles and
abstracts of papers and sessions which may help the reader to identify
subsequent publications emanating from the Congress. Much of the
information in the following pages is derived from Congress programme
materials painstakingly prepared - in two languages - by the Congress



Secretariat in Japan, whose members and helpers planned the Tokyo
Congress and carried it to a successful conclusion. It is impossible
adequately to thank all of those, in Japan and internationally, who
contributed so much time, care, energy and expertise to the design and
implementation of the Tokyo Congress. The quality of the academic and
cultural programmes and the grand scale and impeccable organisation of
the event exceeded the expectations of participants from around the world.

In preparing these Proceedings | am particularly grateful to Yoshio
Tsuruoka, Susumu Shimazono, Katja Triplett and members of the IAHR
Executive Committee, particuarly Tim Jensen, for encouragement and
advice at various times. Any errors and omissions are of course my own. |
hope that these Proceedings, as well as providing a reliable record of the
occasion, will convey at least some of the intellectual and cultural vibrancy
of the 2005 Tokyo Congress.

Brian Bocking

Publications Officer, IAHR

On behalf of the Executive Committee of the IAHR
March 2010
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1. The Congress Theme

The general theme of the 2005 Congress was “Religion: Conflict and
Peace”. Papers on topics outside this theme were also welcomed, as the
list of sessions and abstracts demonstrates, but the promulgation of a
Congress theme encouraged many speakers to reflect on the relationship
between their own academic studies of religion and contemporary and
historical issues of peace and conflict. In the call for papers, the following
statement was provided by the organisers well in advance of the
Congress for the guidance of those intending to propose panels and offer
papers:

“The conference theme addresses one of the most urgent issues of our
time -- conflict and peace -- which is widely discussed in academic circles
today. Scholars of religions can make an important contribution to the
debate by analysing the role of religion in conflict and peace, as well as of
religious traditions in their various forms. This theme concerns ancient as
well as living religions. Historical, sociological, anthropological,
psychological, textual, iconographical and philosophical approaches: all
have relevant contributions to make.

The conference theme is basically concerned with religion and power. It
attempts to explore the many facets of human conflict, social stability, and
the relationships between majorities and minorities, authorities and
dissenters, revolution and evolution, male and female, 'us' and 'them’, etc.
It assumes that religion is a social and cultural factor or, as some would
say, a social and cultural construction. Religion is also associated with
political power in either an implicit or explicit manner, which provides
another important aspect of study.

Religion may serve as an identity marker in the maintenance of ethnic,
social or political stability. But it can also serve as an identity marker in
conflicts of such nature. Religion does not have to be the cause of, or a
contributing factor to, violent conflict between social groups. Religion and
religious ideology can also serve to regulate social violence. At the time of
the cold war, religion was often regarded as a constructive factor that
could contribute to the stability of peace. In recent decades, however,
there has been growing concern about its destructive side, seemingly
intensifying conflicts between civilizations. On the other hand, increasing
expectations are evident of resolving conflict through dialogue between
civilizations.

Religion can promote discourses of oppression that regulate relations
between genders, generations, classes, or other social groups. It can also
provide models for an ideal society and for ideal relations between
genders and groups. Religion can be a tool in the service of freedom,
whether political or existential. Growing violence, political oppression and
poverty may contribute to the emergence of new religious movements that
are seen to indicate a better future for those who are suffering, but may
themselves become the cause of serious new conflicts.
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Religions often have traditions in which exemplary individuals, semi-
immortal figures, or deities have attained victories for peace and
emancipation. On the other hand, gods may be mirror images of their
mortal servants, constantly at war with each other, spreading intrigue and
misery in the divine and human worlds. The gods may serve as the
ultimate justification for violence and hatred, or for peace and harmony
between mortals. Some religious figures may invoke doom, exciting
instability and frenzy, whereas others may serve as promoters of peace.

In this congress we intend to pursue these matters in such a way that our
knowledge and understanding of the issues will be deepened. We hope
for exciting scholarly debates that will illuminate the ways in which
historical and contemporary religions have contributed, and still contribute,
to conflict and peace. The study of these phenomena will also lead us to
renewed reflection on theories of religion and methodologies in the study
of religion.

The theme of this congress invites panels and symposia on a variety of
possible topics, including for example:

* religion and war * religion and globalization

* religion and violence * religion and migration

* religious persecution * religion and terrorism

* religion and human rights * religious fundamentalism
* religion and identity * sacred canons of peace

* religious conflict in the media * sacred canons of violence
* religious conflict on the internet * gods of war and peace.”

2. Planning and organisation

At the IAHR General Assembly held during the the XVII™ IAHR World
Congress in Durban (2000), the Out-Going President Professor Michael
Pye announced that the IAHR XIX Quinquennial World Congress 2005
would take place in Tokyo, Japan. Several years previously, the Japanese
Association of Religious Studies (JARS) had extended its invitation to the
IAHR and many Japanese scholars attended the Durban congress in
order to be well-prepared for hosting the congress in 2005. The General
Assembly applauded the announcement.

The subsequent planning and organisation of the Tokyo Congress took
place under the overall auspices of the IAHR, represented at the highest
international level by the Quinquennial Congress Advisory Committee
(QCAC) headed by Prof. Peter Antes, President of the IAHR 2000-2005.



The International Congress Committee (ICC) was chaired by Prof. Armin
Geertz, IAHR General Secretary 2000-2005. This Committee worked
closely with the Congress Secretariat to develop the overall shape and
theme of the Congress and the planning and integration of its constituent
elements.

The Congress Academic Programme Committee (CAPC) was chaired by
Prof Gerrie Ter Haar, IAHR Deputy General Secretary 2000-2005. This
international committee was responsible for all planning in respect of
academic themes and sessions.

The Congress Secretariat (CS), based in Japan, held executive and
budgetary responsibility for the Congress on behalf of the IAHR. The
Secretariat, chaired by Prof. Susumu Shimazono, carried out detailed
planning and organisation in respect of every aspect of the Congress.

A structure chart and membership of each of these committees is
provided in Section 14 below.

3. Tokyo Congress Schedule (timetable)

23 March (Wed)
13:00-20:00 Registration
15:00-18:00 Out-going IAHR Executive Committee meeting

24 March (Thurs)

9:00-18:30 Registration

10:30-11:50 Opening Ceremony

13:30-17:30 Keynote Addresses (Opening Session) "Religions and
Dialogue among Civilizations"

19:00-21:00 Reception

25 March (Fri)

9:00-10:30 Plenary Session | "The Religious Dimension of War and
Peace"

11:00-13:00 Sessions 1

14:00-16:00 Sessions 2

16:30-18:30 Sessions 3

20:00-21:30 Lecture by Prof. Zhuo Xinping "Theology of Culture and
Dialogue of Religions"

19:30-22:00 Film showing "The Akinomine of Haguro Shugendo”

26 March (Sat)

9:00-10:30 Plenary Session Il "Technology, Life, and Death"
11:00-13:00 Sessions 4

14:00-16:00 Sessions 5

16:30-18:30 Sessions 6



19:30-21:00 Reception for East Asian associations

20:00-21:00 Reception of the African Association for the Study of
Religions

17:30-19:10 Film showing "An Odyssey in Kudaka Island"
19:20-20:20 Report and Discussion "Religion amidst the Catastrophe:
Rescue and Recovery Activities in Banda Aceh"”

20:00-21:30 Lecture by Cheikh Khaled Bentounés, "Le Soufisme ou la
Quete du Sens"

20:30-22:00 Symposium "Death and Rebirth of Festivals in Okinawa"

27 March (Sun)

Excursion (half-day or one-day)

9:00-13:00 International Committee meeting

9:00-12:00 Special Session "Japanese religions and the Study of Religion:
Religion and Politics”

13:00-17:00 IAHR-UNU special joint public symposium "Education for
Sustainable Society and Religious Traditions"

13:00-15:00 Session 7

15:15-17:15 Session 8

13:00-18:30 Films directed by Mr. KORE-EDA, Hirokazu

17:30-19:30 Session 9

20:00-21:30 Roundtable Discussion "The IAHR and Japan"
20:00-21:30 Lecture by Prof. Hans G. Kippenberg "Preparing for a
Ghazwa: the Spiritual Manual of the Attackers of 9/11"

28 March (Mon)

9:00-10:30 Plenary Session Il "Global Religions and Local Cultures"
11:00-13:00 Sessions 10

14:00-16:00 Sessions 11

16:30-18:30 Sessions 12

18:30-21:00 In-coming IAHR Executive Committee meeting

18:30-20:30 Reception for the SISR joint session

20:00-22:00 Lecture by Prof. Shizuteru Ueda "Phenomenology of the 'Self':
the Way of the 'True Self' as Represented by the Ten Oxherding Pictures”
20:00-21:30 Concert by Mr. Muhammad Qadri DALAL "Coexistence of
Religions in a Musical Culture in the Middle East; Solo Performance of Ud
(Arabic Lute) and Traditional Songs from Aleppo”

19:30-21:30 Cultural Evening: Cherry-blossom viewing in the Zojo-ji
Temple

29 March (Tue)

9:00-10:30 Plenary Session IV "Boundaries and Segregations"
11:00-13:00 Sessions 13

14:00-16:00 Sessions 14

16:30-18:30 Sessions 15

19:00-21:30 Banquet



30 March (Wed)

9:00-10:30 Plenary Session V "Method and Theory in the Study of
Religion"

11:00-13:00 Sessions 16

14:00-16:00 Sessions 17

16:30-18:30 General Assembly, Closing Ceremony

4. Opening Ceremony

After Registration of delegates on Wednesday 23" March, the Congress
formally commenced at 10.30am on Thursday 24™ March with speeches
of welcome preceded by a Japanese drum performance and followed by a
performance of Japanese Buddhist chant (shomyd). The Ceremony took
place in the imposing Main Banquet Hall of the New Takanawa Prince
Hotel. It was held in English and Japanese, with simultaneous
interpretation provided.

Master of Ceremonies: Prof. SASAO Michiyo (Keisen University)

1. Japanese hand drum performance (Mr. OKURA Shonosuke, living
national treasure)

2. Opening address by Prof. TAMARU Noriyoshi, Congress Chair

3. Welcome address by Prof. SHIMAZONO Susumu, President of the
JARS

4. Welcome address by Prof. KUROKAWA Kiyoshi, Chair of Japan
Council of Science

5. Address by Prof. Peter ANTES, President of the IAHR

6. Congratulatory speech by Prince MIKASA, Honorary Congress Chair
7. Congratulatory speech by Prime Minister, KOIZUMI Jun'ichiro (read by
a deputy)

8. Address by Prof. Gerrie ter HAAR, Chair of Congress Academic
Program Committee

9. Address by Prof. Armin W. GEERTZ, Chair of International Congress
Committee

10. Performance of Shomyo (Buddhist chanting) by the Chisan Shomyo
Kenkyukai

5. Opening Symposium

The opening symposium on the afternoon of the same day focused on the
theme of ‘Religion and Dialogue among Civilisations’. This symposium
was open to the public and in the long shadow of ‘9/11’ (the destruction of
the World Trade Centre in New York on 11" September 2001) and with



prevailing Japanese public and media interest in the so-called ‘clash of
civilisations’ between ‘the Muslim world’ and ‘the West', it attracted a wide
audience beyond the IAHR delegates. Keynote speeches during the
symposium highlighted the powerful impact of religion in the contemporary
world, posing the perennial and important question (raised also at the
IAHR Congress in Durban, 2000, and in different ways throughout the
history of the IAHR) of the relationship between the scholarly or scientific
study of religion on the one hand, and the often-powerful religions and
world-views which constitute its field of study on the other. The
symposium was explicitly oriented towards examining how the scholarly
study of religion might improve contemporary inter-cultural and inter-
religious dialogue, and this pragmatic orientation provoked considerable
subsequent discussion among IAHR delegates, many of whom were keen
to assert the IAHR'’s role as a forum for scholarly investigation of religions
rather than as an agency for the promotion of inter-religious dialogue. The
debate enhanced awareness among many delegates of the need for the
academic study of religions to be able to articulate its shared values and
also to justify its existence and role to audiences beyond the academy.

6. Plenary Sessions

As well as the opening day symposium and a special session on
Japanese religions on Sunday 27th, each day of the congress opened
with a plenary session consisting of a keynote presentation followed by
responses by a panel of experts on one of the five sub-themes of the
congress: Religious Dimensions of War and Peace; Technology, Life, and
Death; Global Religions and Local Cultures; Boundaries and Segregations;
and Method and Theory in the Study of Religion. A detailed programme
and Abstracts of the Plenary sessions are included in sections 15 and 16
below.

7. Special Sessions

The organisers arranged a special session on Japanese religions and a
number of special joint IAHR/UNU (United Nations University) panel
sessions addressing issues of international and regional concern. Details
of the special sessions are included in section 17 below.



8. Academic Sessions

The remaining academic presentations (almost 1300 papers) were
organized into two-hour sessions, most of which included four or five
papers as listed in section 19. These sessions fell into three main
categories:

e ORGANIZED PANELS consisted of usually four panelists and an
optional respondent, with a panel convener as the chair. These
were panels organized round a specific theme in advance of the
conference, and in most cases the abstract for the panel can be
found in section 20. Individual papers not associated with any pre-
arranged session were organised by the Congress Secretariat
into coherent panel sessions with a guest chair. They are also
referred to as ‘organized panels’ in the programme, but they do
not have a stated theme.

e SYMPOSIA were proposed by groups of scholars engaged in a
particular project and the papers and discussion were expected to
lead to publication.

e ROUNDTABLE SESSIONS consisted of a maximum of 10
participants around a table. These sessions were meant for more
detailed discussion among scholars about their respective
research interests.

Details of these sessions (session programme and abstracts), are found
in sections 19 and 20 below.

9. Cultural programme

As well as the academic sessions, the Japanese hosts arranged a varied
programme of receptions, lectures, film showings, performances,
exhibitions, a banquet and excursions, for the entertainment and
education of delegates and accompanying visitors. Details are provided in
section 18 ‘Cultural Sessions’ below. The following account of aspects of
the cultural programme is extracted, with the kind permission of Professor
Ursula King, from her personal report of the Congress published in the
BASR Bulletin in Summer 2005:

“...The Cultural Programme consisted of different kinds of Japanese
dance, music and films, but also a wonderful solo performance of the
Arabic Lute played by a Syrian musician, traditional songs from Aleppo
sung by two Japanese women, and yet more lectures, such as on the
famous ox-herding pictures.

A fine exhibition of Japanese folk-play masks entitled ‘Manifestation of
Deities’ was shown in the main conference hotel as also an exhibition of
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the publications and services of the International Institute for the Study of
Religions in Japan, and a Book Exhibition of scholarly publications on
religion by various Japanese and western publishers. This proved to be
rather small and disappointing, especially for those accustomed to the
immense book displays at the annual meetings of the American Academy
of Religion.

Especially memorable were the lavish Opening and Closing Banquets
which provided a wonderful example of Japanese hospitality and
sumptuous food. They were a great occasion for meeting friends from
around the world, although standing on one’s feet for a whole evening or
trying to move around a large crowd of over a thousand people in a huge
ballroom also had its frustrating, physically exhausting aspects.

Greatly appreciated was the Sunday excursion in the middle of
the Congress, a welcome relief in an otherwise over-busy schedule. Given
the fine weather, it was a wonderful way of relaxing and making new
friends. For many of the international visitors who were in Japan for the
first time, this was an important opportunity to see something of Japanese
temples, monasteries and cities beyond the modern Congress Hall and
hotel. A wide choice of excursions was available. Like many others, | went
to ancient Kamakura to see Daibutsu, the Great Buddha of Kamakura, a
representation of Buddha Amitabha, the Lord of the Western Pure Land,
constructed in 1252 CE as a seated bronze statue, 13.35m in height.
What majesty and beauty! What an expression of deep religious devotion,
but also what an artistic and technical achievement of human creative
genius. We also experienced the serenity of some of the famous Zen
monasteries from their meditation hall to their exquisite gardens, not to
forget the delicious food offered to us. And we were lucky enough to
observe the special atmosphere of an open air Shinto shrine where a
traditional Japanese wedding was being held. Other participants had gone
to visit Kawasaki and Yokohama, or Shinto shrines and Buddhist temples
in Tokyo, or visited Mount Takao and the Yakuo-in temple, whereas the
International Committee members took an afternoon excursion around
Tokyo.”

10. Congress venue

The Congress venue, including large and small conference rooms as well
as accommodation for some delegates, was the New Takanawa Prince
Hotel, a large modern hotel and convention centre in the Shinagawa area
of Tokyo, set in a 10-acre Japanese garden once the private grounds of
the Imperial family. Academic session rooms large and small were mainly
located in a single purpose-built annexe, so that movement between
sessions was relatively easy. Most delegates stayed in other hotels of
varying standard, some within walking distance and others a subway ride
away from the Congress venue, at prices ranging from approx. ¥6000 to
¥2 4000 (approx. US$55 to $225 at the prevailing exchange rate). From
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the start, the Secretariat employed Japan Convention Services, Japan’s
largest congress organiser service, to manage all practical aspects of the
Congress in a professional manner much appreciated by delegates. The
organisers could not however control the climate; although the Congress
had been carefully timed to coincide with the warm cherry-blossom
season in Tokyo, the unseasonably cold Spring of 2005 meant that the
conference took place mainly in cool and cloudy weather, which also
delayed the flowering of the cherry blossoms.

11. Sponsoring Bodies

The Conference was sponsored by the Science Council of Japan, the
Conseil international de la philosophie et des sciences humaines
(CIPSH) and the Japanese Association for Religious Studies (JARS).
The organisers’ success in fundraising to cover the costs of the event and
the level of registration fees allowed the IAHR to support the attendance
at the Congress of number of participants from economically
disadvantaged countries. Conference registration fees (with discounts for
early registration) were ¥38000 for delegates (¥22000 for students).

12. Statistics

According to figures provided by the Congress organisers after the event,
there were 1700 official delegates to the Congress (1092 from Japan, 608
from foreign countries) and 99 accompanying persons (27 from Japan, 72
from foreign countries). Thus, 1799 persons in total registered for the
Congress (1119 from Japan, 680 from foreign countries).

Delegates came from 63 countries. The number of delegates from each
venue was approximately as follows:

Location Delegates Location Delegates
Argentina 1 Malaysia 7
Australia 5 Mexico 16

Austria 2 Mongolia 1
Azerbaijan 1 Morocco 2
Bangladesh 1 New Zealand 5

Belgium 3 Nigeria 8

Brazil 3 Norway 6

Brunei Darussalam 1 Pakistan 1



Bulgaria
Canada
China (PRC)
Cuba
Congo
Denmark
Egypt
Finland
France
Germany
Ghana
Greece
Hong Kong
Hungary
India
Indonesia
Iran

Israel
Italy
Japan
Kenya

Korea

Latvia/Lettonie

The high number of Japanese delegates reflected not only the location of

25

16

12

11

48

978

50

Philippines
Poland
Portugal
Romania
Russia
Saudi Arabia
Singapore
Slovakia
Slovenia
South Africa
Spain

Sri Lanka
Sweden
Switzerland
Syria
Taiwan
Thailand
The Gambia
The Netherlands
Tunisia
Turkey

U.K.

U.S.A.

Ukraine

51

130



the Congress but also the strength of the Japanese Association of
Religious Studies (JARS). With around 2000 members it was the largest
of the National Associations affiliated to the IAHR.

Actual attendance day by day will have varied to some extent from these
totals. It is not possible to be completely certain of the figures since some
registered participants, especially local Japanese delegates, may have
paid for their registration in advance and gone straight to academic
sessions without registering at the reception desk, while a few non-
registered guests may have attended some sessions.

Of the 1700 academic delegates, 1277 (75%) were listed in the
programme as active speakers (i.e. panellists, chairs or respondents). In
total, 1284 individual papers were scheduled for presentation, since a few
delegates presented two or even three papers in different sessions, as
reflected in the Abstracts. Again, it is not possible to guarantee that every
paper was delivered exactly as scheduled, due to the size and complexity
of the event.

In terms of Academic Sessions, in addition to more than a dozen Plenary
Sessions of various kinds, the Congress comprised 32 Symposia, 292
Organized Panels and 7 Roundtable sessions (a total of 331 sessions,
excluding plenaries).

The total budget for the event was more than ¥ 150,000,000 (equivalent
to roughly US$1.3m, €lm or £680,000). Japan’s economy is
comparatively strong and Tokyo is an expensive city in which to run a
Congress. According to the conference organisers, the expenses of the
Congress were in the end fully met through a combination of sponsorship
income and delegate fees; a commendable achievement and testament to
the careful and detailed planning of the Congress.

13. A personal impression of the Tokyo
Congress

Although the Congress can be viewed ‘from above’ as a coherent event
involving many simultaneous activities, no individual could experience
more than a portion of it, and each participant went away with his or her
own individual impressions and memories of the event. Professor Adam
K. arap Chepkwony, visiting Japan from Kenya, wrote afterwards about
his impressions of the Congress, of Japan and of the Japanese people
whom he encountered during his stay. This personal account brings
eloquently to life one individual's experience of attending the Congress in
its Japanese cultural setting, incidentally providing a reminder that this
was not the first IAHR Congress to be held in Japan; some older
delegates had personal memories of the Tokyo/Kyoto Congress of 1958.
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“Apart from the excellent academic programmes and the intellectual
exchange of knowledge at the plenary and at the sessions, the XIX™
IAHR Congress offered its participants another face of Japan and her
people. The social and religious aspects of the Japanese people are
exciting and full of lessons to many and those of us from Africa in
particular. The Japanese are hospitable and friendly people. The
presence and address of Prince Mikasa during the opening and the
closing session of the congress epitomized this aspect. It was an honour
for the participants to see and hear him share his wisdom with the
congress participants as he has done before since 1958. This gesture of
warmth was evident even in the street, shopping centres and in sub-ways
when ordinary Japanese come forward to assist the participants in various
ways as need arose. The Japanese religious communities similarly
extended their generosity by providing beautiful facilities for
accommodation at affordable prices at the Homestay. These facilities
were excellent contrary to the impression most got from the brochures.
The only difference from any hotel was the absence of beds and instead
participants slept on the floor in traditional Japanese style. In itself the
experience was worthwhile and for those from Africa, it was but a
reminder of how many of our people live. The services at the facilities at
the Homestay such as food (where served), leisure facilities,
communication and information plus friendly services made our stay very
comfortable and enjoyable.

The spirituality of the Japanese is most interesting. For countries where
there are constant antagonism and suspicion among religions and even
among denominations of same faith, the Japanese provide a model of
how religion can co-exist in harmony with each other. The religions of
Japan, that is, Shintoism, Buddhism and Confucianism do not only
tolerate each other but in some way are perceived as one religion or even
practiced simultaneously. For example, Japanese worship both kami and
hotoke, respectively the Shinto and Buddhist equivalent of God. According
to Prince Mikasa's opening address for IXth IAHR World Congress at
Tokyo in 1958:

The object of worship of the Japanese Buddhist is hotoke, and as
far as Buddhism is an imported religion, it would be logical to
presume that hotoke and kami must be quite different.
Nevertheless, it has become quite customary for the Japanese to
link the two, and the term kamihotoke* is in common use (Prince
Mikasa, 1958).

The Prince further explains that although the two terms from the two
different religions are contradictory, it is not so in Japan. Instead, he
argues, 'there are a number of Japanese who pray, without the slightest
compunction, simultaneously to both kami and hotoke' (ibid.). For many,
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this is amazing and a lesson for Africa and the West where frequent
conflicts and hatred among different religions is openly witnessed.

Finally, it was interesting to see how Japanese have preserved their
culture over the years. One aspect of culture that is evident is the
language. Japanese have maintained their language and very few
Japanese can communicate in English. In that way, Japanese have
managed to integrate their language with modern technology. It was not
difficult to see things that are uniquely associated with Japanese culture
and religions beautifully blended with technology. The traditional
Japanese family and public bath system for example, is still in practice.
However, the practice is supported by high technology and the
sophistication of modernity. Similarly, the Japanese traditional foods,
dress, architecture and festivals are among the few practices that were
observed. Interestingly, it was the season for traditional Cherry Blossom
Festival during the congress period and this was celebrated with pomp
and glory in Tokyo. The Japanese attitude towards work can not go
unmentioned. It was evident that Japanese are hardworking people and
this value which is associated with their traditional religion. Shintoism has
indeed borne fruits.

In conclusion, Japan had a lot to offer to the participants of the XIXth
IAHR world congress held in Tokyo. Apart from the knowledge the
participants shared, the environment served as a living spring of good
lessons and a model of future life. *

Reproduced with kind permission of Adam K. arap Chepkwony, Moi
University, Eldoret, Kenya. First published as ‘SOCIAL & RELIGIOUS
EXPERIENCES IN TOKYO DURING THE XIXTH IAHR WORLD
CONGRESS, 24-30 MARCH 2005’ in AASR (African Association for the
Study of Religions) Bulletin 23, May 2005, pp.28-30.
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14. Organising Committees: Structure and
Membership

World Congress Advisory Committee (QCAC)
chaired by the TAHE President
other members:
congress presidents, IAHR vice-presidents
IAHF. treasurer, other members, consultants

Congress Secretariat (C5)
chaired by the Congress Director
other members:

International Congress Commttee (ICC)
chared by the ITAHR General Secretary
other members
IAHR president (ex officio), LAHE deputy
general secretary, an IAHR executive member,

congress presidents (ex officio),
CONEsS IEASUTer, Congress
organizing agency, other members

congress presidents, congress director,
congress treasurer, representatives of

hosting IAHR. affiliate
Congress Academic Program Comrittee (CAPC)
chaired by the IAHR Deputy General Secretary
other members
congress presidents, congress director

other members
Congress Honorary Chair HRH Prince Mikasa
Congress Chair Tamaru Noriyoshi

THE QUINQUENNIAL CONGRESS ADVISORY
COMMITTEE (QCAC)

Peter ANTES (Chair. Hannover, Germany)
+ABE Yoshiya(Tokyo, Japan)

Montserrat ABUMALHAM MAS (Madrid, Spain)
J. Omosade AWOLALU (Ibadan, Nigeria)
ARAKI Michio (Tokyo, Japan)

Louise BACKMAN (Solna, Sweden)
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M. Andre CAQUOT (Paris, France)

Carsten COLPE (Berlin, Germany)

Rosalind 1.J. HACKETT (Knoxville, TN, USA)

FAN Kong (Beijing, China)

Yolotl GONZALEZ TORRES (Mexico City, Mexico)
Ake HULTKRANTZ (Lidingo, Sweden)

Gary LEASE (Santa Cruz, CA, USA)

J. LECLANT (Paris, France)

Manuel MARZAL (Lima, Peru)

G. C. OOSTHUIZEN (Westville, South Africa)
Michael PYE (Marburg, Germany)

Julien RIES (Namur-Suarlee, Belgium)

Kurt RUDOLPH (Marburg, Germany)
SHIMAZONO Susumu (Tokyo, Japan)

TAMARU Noriyoshi (Tokyo, Japan)

Jacques WAARDENBURG (Lausanne, Switzerland)
R. J. Zwi WERBLOWSKY (Jerusalem, Israel)
Donald WIEBE (Toronto, Ontario, Canada)
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INTERNATIONAL CONGRESS COMMITTEE
(ICC)

Armin W. GEERTZ (Chair. Aarhus, Denmark)
+ABE Yoshiya (Tokyo, Japan)

Peter ANTES (Hannover, Germany)

ARAKI Michio (Tokyo, Japan)

HOSHINO Eiki (Tokyo, Japan)

ICHIKAWA Hiroshi (Tokyo, Japan)
IKEZAWA Masaru (Tokyo, Japan)

KANAI Shinji (Tokyo, Japan)

NAKAMAKI Hirochika (Kyoto, Japan)

ODA Yoshiko (Osaka, Japan)

SHIMAZONO Susumu (Tokyo, Japan)
TAMARU Noriyoshi (Tokyo, Japan)

Gerrie TER HAAR (The Hague, Netherlands)
TSUKIMOTO Akio (Tokyo, Japan)
TSURUOKA Yoshio (Tokyo, Japan)

CONGRESS ACADEMIC PROGRAM COMMITTEE
(CAPC)

Gerrie TER HAAR(the Hague, the Netherlands)
+ABE Yoshiya(Tokyo, Japan)
Martin BAUMANN (Luzern, Switzerland)
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Joseph BULBULIA (Wellington, New Zealand)
Jim COX (Edinburgh, Scotland)

Francisco DIEZ DE VELASCO (Tenerife, Spain)
Elom DOVLO (Accra, Ghana)

Oliver FREIBERGER (Bayreuth, Germany)
Halina GRZYMALA-MOSZCYNSKA (Krakow, Poland)
Rosalind HACKETT (Knoxville, TN, USA)
ICHIKAWA Hiroshi(Tokyo, Japan)

Simeon ILESANMI (Winston-Salem, NC, USA)
Abrahim KHAN (Toronto, Canada)

KIM Chongsuh(Seoul, South Korea)

KETA Masako (Kyoto, Japan)

Kim KNOTT (Leeds, UK)

Amarjiva LOCHAN (Delhi, India)

Maria Mar MARCOS SANCHEZ(Cantabria, Spain)
Sylvia MARCOS (Mexico-City, Mexico)
Philomena MWAURA (Nairobi, Kenya)
NAKAMURA Kaojiro (Tokyo, Japan)
SHIMAZONO Susumu(Tokyo, Japan)

RYU Sungmin (Seoul, South Korea)

TAMARU Noriyoshi (Tokyo, Japan)

Abdulkader TAYOB(Nijmegen, Netherlands)
TSUKIMOTO Akio(Tokyo, Japan)
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TSURUOKA Yoshio(Tokyo, Japan)
Alef Theria WASIM (Yogjakarta, Indonesia)
ZHUO Xinping (Beijing, China)

THE CONGRESS SECRETARIAT
(CS)

SHIMAZONO Susumu (Tokyo, Japan)
ARAKI Michio (Tokyo, Japan)
HOSHINO Eiki (Tokyo, Japan)
ICHIKAWA Hiroshi (Tokyo, Japan)
IKEZAWA Masaru (Tokyo, Japan)
KANAI Shinji (Tokyo, Japan)
NAKAMAKI Hirochika (Osaka, Japan)
ODA Yoshiko (Osaka, Japan)

SAWAI Yoshitsugu (Tokyo, Japan)
TSUKIMOTO Akio (Tokyo, Japan)
TSURUOKA Yoshio (Tokyo, Japan)
MITSUHASHI Ilwao (Prince Hotel Representative)

SAKURAI Yoshiaki (Japan Convention Service, INC.
Representative)
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15. Plenary Sessions (Programme)

For abstracts of sessions and individual papers see the following section
(Section 16).

Opening Symposium: Religions and Dialogue among Civilizations
[Thursday 24 March 13:30-17:30]

Panelists:
Toward a Dialogical Civilization: Religious Leaders as Public Intellectuals
TU Weiming(Director, Harvard-Yenching Institute, USA)

Religions and Dialogue among Civilizations: The Brazilian Challenge
Maria Clara LUCCHETI-BINGEMER (Professor, Pontificia Universidade
Catolica do Rio de Janeiro, Brazil)

Religions and Dialogue among Civilizations: Building a Culture of
Understanding
Hans van GINKEL (Rector, United Nations University, Japan)

Grass-roots Understanding of religions
ODA Yoshiko (Professor, Kansai University, Japan)

Chair:
SHIMAZONO Susumu (University of Tokyo, Japan)

Symposium Outline

On September 11th, 2001, the first year of the Twenty-first Century,
terrorist attacks in the United States of America cast a dark shadow on the
future of humankind. Many interpreted these events as the beginning of a
severe "clash of civilizations," and a new form of conflict in the post-Cold
war era. Others argue that we are not only facing a deepening divide
between Muslim and Christian civilizations, but also -- through the process
of globalization and the accompanying emergence of many underlying
rifts -- facing the possibility of conflict between a great number of
civilizations.

This question of conflict among civilizations is intrinsically linked with the
question of religion, and it is possible to view the clash of civilizations as a
clash of religion(s). Indeed, the global tide of religious-based violence and
conflict is on the rise. We need only think of how Muslims in Christian
societies and Christians in Muslim ones face ever-growing hardships.
Likewise, to cite only a few cases, deepening religious conflict in Jewish,
Buddhist, Hindu, and Sikh societies is also on the increase. Harshly
critical and often even confrontational stances have also being taken by
many indigenous religions, like Japanese Shinto, toward so-called
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"outside" religions.

Some would argue that along with (or even transcending) national and
ethnic conflict, the clash of civilizations and religion(s) is the gravest threat
now facing humankind. Is this way of viewing our current situation in fact
correct? Is the clash of civilizations and religion(s) really the main threat
that our world faces today?

Whether or not one agrees with such an assessment, it can also be noted
that a great deal of energy has been put into attempting to overcome and
mediate conflict in a variety of ways. First suggested by Iranian President
Mohammad Khatami, one of the more recent forms in which conflict
resolution has been attempted is the "Dialogue among Civilizations." The
nature of this dialogue has even been addressed by the United Nations.
What are the possibilities for such a dialogue? What are the limits?

Along with being a forum for undertaking such an inquiry, we also hope
that this symposium will provide an opportunity to discuss the role that
religion plays in such a dialogue. Just what is the relationship between
religion(s) and civilization? How have religions and civilizations been
involved in war and peace, violence and conflict resolution? Can a global
society that truly transcends our individual civilizations really be achieved?
Or is such a notion only a new form of colonialism? What role should
religion play in this dialogue? How is the dialogue among civilizations
related to interreligious dialogue? Can such dialogue serve to create a
significant and lasting communicative space amid our globalizing society?

We hope that this symposium will address many of the issues broached
here and that it will provide a forum for scholars of religion and also for our
colleagues in the greater humanities and social sciences. Our goal is to
begin a discussion which will foster a mutual and positive dialogue among
civilizations and an understanding of our shared global culture. The
symposium panelists not only bring with them diverse religious and
cultural backgrounds, but also a plurality of academic methodologies and
research interests. Their individual views on the question of "Religion and
Dialogue among Civilizations" are accordingly diverse. We believe that
this diversity will foster a fruitful and penetrating examination of the many
issues we currently face.

Plenary Session 1: Religious Dimension of War and Peace

[Friday 25 March, 9:00-10:30]
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Keynote speaker:
Religious War, Terrorism, and Peace
Mark JUERGENSMEYER (University of California, Santa Barbara, USA)

Respondents:
Gerrie ter HAAR (Institute of Social Studies, the Hague, the Netherlands)
WATANABE Manabu (Nanzan University, Nagoya, Japan)

Chairperson:
Rosalind HACKETT (University of Tennessee, USA)

lll. Plenary Session 2: Technology, Life, and Death
[Saturday 26 March, 9:00-10:30]

Keynote speaker:
Neuropolitics in War and Healthcare
Ebrahim MOOSA (Duke University, USA)

Respondents:
William LAFLEUR (Pennsylvania University, USA)
OKANO Haruko (Seisen University, Tokyo, Japan)

Chairperson:
HANAOKA-KAWAMURA Eiko (Nara Sangyo University, Nara, Japan)

IV. Special Session: Japanese Religions and the Study of Religion
[Sunday 27 March, 9:00-12:00]

Keynote speakers:
Constitutional Revision and Its Meaning for Japanese Religions
Helen HARDACRE (Harvard University, USA)

Buddhism and Modern Nationalism
SUEKI Fumihiko (University of Tokyo, Japan)

Religion and State in Modern Japan
YASUMARU Yoshio (Hitotsubashi University, Tokyo, Japan)

Respondent:
HAYASHI Makoto (Aichi-Gakuin University, Nagoya, Japan)
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Chairperson:
Paul SWANSON (Nanzan University, Nagoya, Japan))

V. Plenary Session 3: Global Religions and Local Cultures
[Monday 28 March, 9:00-10:30]

Keynote speaker:
Explaining the Global Religious Revival:The Egyptian Case
Talal ASAD (City University of New York, USA)

Respondents:
Vasudha NARAYANAN (University of Florida, USA)
Pablo WRIGHT (Universidad de Buenos Aires, argentina )

Chairperson:
Pratap KUMAR (KwaZulu-Natal University, Durban, South Africa)

VI. Plenary Session 4: Boundaries and Segregations
[Tuesday 29 March, 9:00-10:30]

Keynote speaker:

Fluid Boundaries, Institutional Segregation and Buddhist Sexual
Tolerance

Suwanna SATHA-ANAND (Chulalongkorn University, Bangkok, Thailand)

Respondents:
Ursula KING (University of Bristol, USA)
TANAKA Masakazu (Kyoto University, Japan)

Chairperson:
KAWAHASHI Noriko (Nagoya Institute for Technology, Japan)

VII. Plenary Session 5: Method and Theory in the Study of Religion
[Wednesday 30 March, 9:00-10:30]
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Keynote speaker:
On the Value of a Theory without Method
MASUZAWA Tomoko (University of Michigan, USA)

Respondents:
CHUNG Chin-Hong (Hallym University, Korea)
Sylvia MARCOS (Universidad Autonoma del Estado de Morelos, Mexico)

Chairperson:
Armin GEERTZ (Aarhus Universitet, Denmark)

16. Plenary sessions (Abstracts, A-Z by author)

For the plenary sessions programme, see the previous section 15.
Talal ASAD (City University of New York, USA)
Explaining the Global Religious Revival: The Egyptian Case

In this talk | consider various explanations of the global religious revival -
especially the notion that it is a response to social deprivation and
instability. | examine this idea with special attention to conditions and
debates in Egypt. | argue against general explanations in this context, and
suggest that one major difficulty with them is that they tend to assume
uncritically a secularist teleology. What needs to be addressed, | propose
finally, is the question of secularism itself.

BINGEMER, Maria Clara (Professor, Pontificia Universidade Catolica
do Rio de Janeiro, Brazil)

Religions and the Dialogue among Civilizations: The Brazilian
Challenge

The aim of my lecture is to consider what it means in the concrete for
religions to live together in mutual respect and to grow together in
dialogue. | will draw my example from the religious situation in Brazil.
Given the rich plurality of religious practices, the variety of institutional and
non-institutional forms, the liberal degree of syncretism, it is difficult to say
anything meaningful on the topic without narrowing the focus somewhat. |
will therefore concentrate on Roman Catholicism and its rapprochement
with Afro-Brazilian religious traditions.

The religious cults of African origin that have been preserved in Brazil
represent the clearest, if not the only, remaining link of the Afro-Brazilians
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to African culture. This has been possible because of the flexibility of
these religions in adapting to the Brazilian situation—simplifying the rituals,
minimizing the role of the sacred caste, and even outfitting the Gods in
new dress. More important, these cults were able to adjust their
distinctively African content and synchretize it to the very different
sociohistorical conditions of Brazil. The result was a new black identity
with a more or less African quality ("africanidade™). Despite the adaptation
of the Afro-Brazilians to Brazilian culture and their obvious influence on it,
color remains a barrier: a reminder not only of different racial origins but of
the slave trade that first brought them to the country.

This is the background against which Brazil's Christian (predominantly
Catholic) culture encounters the Afro-Brazilian religions. It is not just a
guestion of finding a way to live amicably side by side, but a challenge to
inaugurate dialogue between what are, in fact, different civilizations. | will
attempt to focus on a number of positive attempts to meet this challenge
and at the same time to highlight the suffering caused by exclusivism and
violence. In conclusion, | will indicate some of the paths for dialogue open
to religions with different civilizations: listening, interchange, and
spirituality.

GINKEL, Hans van (Rector, United Nations University, Japan)

Religions and the Dialogue among Civilizations: Building a Culture
of Understanding

In his groundbreaking statement before the fifty-third session of the United
Nations General Assembly in New York on 21 September 1998(!),
President Mohammed Khatami of Iran made the following compelling
appeal to the world community:

"If humanity, at the threshold of the new century and millennium devotes
all efforts to institutionalize dialogue, replacing hostility and confrontation
with discourse and understanding, it would leave an invaluable legacy for
the benefit of the future generations."

In response, the General Assembly on 4 November 1998 proclaimed the
year 2001 as the United Nations Year of Dialogue among Civilizations.
The assembly recognized "the diverse civilizational achievements of
mankind, crystallizing cultural pluralism and creative diversity." "Crossing
the Divide", was the most appropriate title of the publication, prepared by
a Group of twenty Eminent Persons, chaired by Giandomenico Picco, the
personal representative of secretary-general Kofi Annan for the United
Nations Year of Dialogue among Civilizations.

Much has happened since President Khatami's speech and the decision
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of the UNGA, in particular on 9/11 and thereafter. All these events only
underlined how important and timely the initiative in fact had been. Many
people believe that the cornerstones of civilizations are their respective
religious traditions. Considering the wars and conflicts in many parts of
the world that have taken place since the late 1970s, we may be
persuaded that differences in religion and the ways in which these
religions have helped structure differing civilizations, are factors that have
greatly contributed to the wars and conflicts not just in the long past, but
still in recent years.

"Crossing the Divide", whatever that divide seems to be, is the first step in
learning how to manage and appreciate diversity. It is a quality new
generations may find indispensable. Indeed, the study of religion and the
relations between religions and civilizations, may contribute importantly to
the development of a culture of understanding through dialogue. Crucial
for the sincerity and the quality of such dialogue, however, is full
admission of the equality of nations and peoples. Whoever engages in
dialogue with another party, must respect and accept that party as an
equal partner. Dialogue is not competitive for it is not about winning, but
about understanding and having respect for the other. In dialogue,
therefore, speaking is less important than listening.

Wars originate primarily from competition among nations, often
neighbours. Without competition, without the drive to prevail, wars would
not emerge and unfold. Conflicts also originate from the inability of people,
of communities, to negotiate and settle their disagreements by peaceful
means. The recourse to force and violence can seem the only way to
settle a dispute. Such a recourse appears even more an option, when
people in dispute have only a fantasized idea of each other. Wars, indeed,
are largely the outcome of fears, prejudices and misunderstandings; all
pathologies that essentially relate to ignorance of the other and which
knowledge can help to cure. More in-depth knowledge of religions, of the
beliefs and values of people would be a major step forward to a culture of
understanding through dialogue.

Helen HARDACRE (Harvard University, USA)
Constitutional Revision and Its Meaning for Japanese Religions

Japan's ruling Liberal Democratic Party (LDP) has been developing ideas
for sweeping revision of the constitution for several years, and it has
recently issued a document outlining its main proposals for revision. The
party plans to issue a full draft for a new constitution in November 2005,
and if the draft is approved by two-thirds of the Diet, the revised version
will replace the present constitution. The LDP's proposals for
constitutional revision include three issues of significant concern to
contemporary Japanese religious organizations: pacifism, separation of
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religion from state, and the position of the emperor. This paper seeks to
elucidate the implications for the Japanese religious world of the proposed
revisions.

The spectrum of contemporary Japanese religious organizations
incorporates significant diversity of opinion on the issues in question. Also
relevant is the fact that different religions have different histories and
styles of involving themselves in civil society and its debates over
guestions like constitutional revision. Shinto has consistently advocated
constitutional revision since the promulgation of the present constitution,
and we may expect that it will welcome the LDP's proposals, perhaps
advocating even more thorough-going changes. In particular, the
Assaociation of Shinto Shrines will undoubtedly welcome any change that
would enable the Yasukuni Shrine to be given an official status as the
nation's premier facility for honoring the military dead. By contrast,
Christianity (both in the form of individual churches, denominations,
related organizations of Christians, and the several newspapers published
under Christian auspices) and those new religious movements belonging
to the Association of New Religions (Shinsh(ren) will certainly oppose
constitutional revision in favor of their expressed commitment to pacifism
and a strict separation of religion from state. Yet even among Shinshdren-
affiliated new religions, there are some that might wish to see pacifism
strictly upheld but would yet welcome a change in the emperor's position.
New Age groups and new religious movements tending to withdraw from
society may find it difficult to enter civil society discourse on these issues,
but it would also be difficult for them to remain credible to their followers if
they failed to adopt a position of some kind. It is not yet clear how the
Buddhist world will react, nor is it clear that there will be a unified
response from the Buddhist sects as such. Nevertheless, the several
associations of Buddhist groups and the newspapers they publish will
eventually have to adopt a public position. Recent trends towards greater
Buddhist engagement with civil society can be seen in Buddhist NGOs,
some of which are cross-sectarian, and several of which have cooperated
with Christians to oppose the United States' wars in Afghanistan and Irag.
The stances adopted by religious groups in response to constitutional
revision will largely define the position of religion in Japanese society for
coming years.

JUERGENSMEYER, Mark (University of California, Santa Barbara,
USA)

Religious War, Terrorism, and Peace

Does religion lead to war or peace? The proponents of religion usually
think of it as an agent of peace. But before we speculate on how religion
can contribute to peace, we have to acknowledge the role that religion
provides in war. Most acts of religious terrorism in recent years are
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undertaken as part of a cosmic war-a great spiritual war between good
and evil. This is true not only of the Muslim activists who believe in jihad,
but also of Christian militants in the United States, Jewish activists in
Israel, and members of Aum Shinrikyo who unleashed nerve gas in
Tokyo's subways. Those who believe in cosmic war think that is being
waged not only in a spiritual sense, but on a worldly plane. Often the evil
forces are imagined to be Westernization, or globalization, or specifically
George Bush and the US government. At the same time the opposition to
these acts of cosmic war, including the US "war on terrorism" and its
invasion and occupation of Irag, have been undertaken with a religious
zeal as well. Why does religion and warfare often go together? War has
always been a part of the religious imagination, and images of religious
warfare are part of every religious tradition's history and mythology. The
idea of war, | believe, is part of the way that religion deals with great
issues of good and evil, chaos and order. Ultimately, then, images of war
lead to images of ultimate order and harmony. The challenge for our times
is to find ways in which cosmic war can return to the spiritual plane, and
religion in worldly confrontations can become an agent of order, toleration,
and peace.

MASUZAWA, Tomoko (The University of Michigan, USA)
On the Value of a Theory without Method

Nothing should inspire more suspicion than a theory proposed without
credible empirical evidence or a feasible method of verification. We have
learned that this was the character of the wild, risky, and unbridled
speculative theories of the pioneering Religionswissenschaftler, now left
behind in the prescientific past. But if we cast our glance beyond the pale
of such doctrinal principles and moral strictures of disciplinary orthodoxy,
it appears that, in the real world, neither the suspicion nor the disbelief
provoked by a particular theory necessarily prevents it from circulating
broadly and producing some irreversible effects. Psychoanalytic theory
may be cited as a phenomenon exemplifying this truth.

Today, the number of people who positively identify themselves as
advocates of Freud or as proponents of psychoanalysis is relatively small
if measured in the general population. But for a system that few people
actually "believe in" or would actively endorse as valid and true, the
language of psychoanalysis seems to enjoy extraordinary popularity and
easy currency among those very people who presumably don't "buy" it.
From unconscious desire to slips of the tongue, from the Oedipus
complex to the death drive, things marked Freudian are indeed flooding
our everyday life, while the gamut of popular culture, mass media, and
advertising industry seem to testify to psychoanalysis' overwhelming
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efficacy. How could something so fundamentally dubious in theory be so
irresistibly effective in practice?

Taking as our starting point this spectacular contradiction in the placement
of psychoanalysis in the present world, | propose to initiate a possibly
serious consideration as to how, and why, a patently incredible theory
could on occasion come to have an enduring effect, and what we could
possibly infer from this phenomenon about our relation to what we call
"theory."

MOOSA, Ebrahim (Duke University, USA)
Neuropolitics in War and Healthcare

Technologies of war as well as biomedical technologies have radically
reshaped our conceptions of life and death. In the spheres of war and
healthcare technology has radically reshaped our understanding and
conceptions of life and death. What was once considered to be violent
and morally contested modes of warfare-whether in the form of terror
sponsored by non-state actors or states-have slowly become acceptable
in certain discreet categories of social discourse in the media and political
lexicon. Similarly, new modes of sustaining organic life in human bodies in
life support-machines as well as the continued use of body parts in organ
transplantation radically interferes with our inherited conceptions of life
and death.

Political philosopher, William Connolly believes that we are entering into a
new phase of neuropolitics where thinking and speed provides new
modes of imagining self and culture. My paper will draw on Connolly's
insights and examine a few issues related to warfare and bioethics in a
general sense, as well as explore its interface with existing debates and
practices in Muslim ethics.

ODA Yoshiko (Professor, Kansai University, Japan)
Grass-roots Understanding of religions

Today, we urgently need to raise grass-roots understanding of religions,
rather than sophisticated dialogues among religions by scholars and
religious leaders. Ordinary people, not always concerned with religions,
need to live together with peoples of other faiths, civilizations and nations,
without any prejudice.

The followings are of features of the grass-roots understanding of
religions. First, it needs to understand daily ritual and religious life-style
rather than religious thoughts. Secondly, to communicate about religions
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of one's own and others', people should have basic knowledge and
jargons on religions. Third, in order to raise such grass-roots
understanding, religious education in its wide sense will be needed, which
may be difficult. Prejudice can be conquered by nothing but the
intellectual knowledge of religions.

Suwanna SATHA-ANAND (Chulalongkorn University, Bangkok)

Fluid Boundaries, Institutional Segregation and Buddhist Sexual
Tolerance

In Buddhism, distinctions are made for the tentative purpose of human
communication and not to be used as a basis for discrimination. The
Buddhist principles of ontological truth of radical interdependence, and
temporal continuity through cycles of birth and death problematize any
rigid conceptions of identities and boundaries. The moral sphere of
Buddhist ethics is all-inclusive which embraces the human and non-
human worlds as one continuum. The Buddhist distinction of male and
female indicates a tentative and mutually non-exclusive existence.
Through these principles, Buddhist societies have illustrated remarkable
level of sexual tolerance as differences are primary, and identity is
tentative.

However, Buddhist institutions, especially the Theravada Thai Sangha
has traditionally functioned as an all-male religious organization. The long
history of absence of female monk order in Theravada countries has
generated a situation of a male-female segregation which borders on
sexual discrimination. The all-male monk order is the "field of merit" for
the devoted female Buddhists. The technical, historical, and legal
prohibitions against the reestablishment of female monk in Thai
Theravada Buddhism could be seen as a violation of the women's rights
to religious practice.

This paper is an attempt to offer philosophical arguments against using
sexual distinction as a form of sexual discrimination. It will explore the
Buddhist arguments for tolerance in general and for sexual tolerance in
particular. The well-known Eight Heavy Rules, indicating an "institutional
subordination” of the female monk order under the male monk order will
be critically analyzed. It will be argued that Buddhist sexual tolerance, as
has been practiced in Buddhist societies, needs to be practiced within the
Sangha itself.

SUEKI Fumihiko (University of Tokyo, Japan)

Buddhism and Modern Nationalism
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One of the characteristics of Buddhist thought in modern Japan is the
attempt to rationalize and demythologize its theory. Specifically, there is a
tendency to be critical of esoteric teachings, to separate "Buddhist" and
"Shinto" elements, to deny the validity of a Buddhism centered on
funerary rites, and to establish a "contemporary" Buddhism. Such a
rationalization of ideas on the surface (the "upper" structure) does not
necessarily mean that Buddhism as a whole has been modernized. It also
means that there are actual conditions hidden in the shadows (the "lower"
structure) that have become even further concealed. These conditions
include esoteric-magical elements, the mutual complementation of
"Buddhist" and "Shinto" elements, and the management of the dead
through Buddhist funerary rites. In other words, modern Buddhism has
sought to establish its universality through a modern and rational
theoretical framework, but has concealed the faith of the people as it
actually functions in society, and has failed to deal directly with this
theoretical problem. This concealment is one reason that the relationship
of Buddhism to imperial (Tenno) nationalism has not been sufficiently
confronted.

This problem, which was concealed and covered up in the Buddhist realm,
was confronted in terms of "Shinto" from the late modern through the Meiji
period. The Shinto nationalism of modern "State Shinto" was not simply a
matter of being imposed from above. There was an indigenous "grass-
roots nationalism" that was swept up in the process. As for "emperor
worship", when one considers traditional worship of kami and the belief in
living kami, it is not surprising that there was little resistance to the
expansion of these ideas with the new introduction of the emperor as an
absolute-kami-cum-living-god. Again, if we consider the case of Yasukuni
Shrine, it must be admitted that the aspects of funerary rites and
management of the dead that had been concealed by Buddhism were
skillfully incorporated by Shinto, so that Shinto successfully took over
these aspects from Buddhism.

In my presentation | will examine, from a mostly Buddhist perspective, the
multi-layered structure of Buddhism/Shinto in modern Japan, and also
analyze future possibilities, in light of the changes in the social structure of
Japan and recent shifts in religious consciousness.

TU Weiming (Director, Harvard-Yenching Institute, USA)

Toward a Dialogical Civilization: Religious Leaders as Public
Intellectuals

The idea of a "public intellectual" does not seem to have any antecedent
in the Hindu, Buddhist, Judaic, Greek, Christian, or Islamic traditions. Yet,
although the traditional guru, monk, rabbi, philosopher, priest, or mullah is
not the functional equivalent of a modern intellectual, each of them,
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perhaps inadvertently, assumes the responsibility of a public intellectual.
A lofty aspiration of the public intellectual — politically concerned, socially
engaged, and culturally sensitive—is world citizenship. In our globalizing
age, the cultivation of world citizenship is predicated on the emergence of
a dialogical civilization. Such a civilization is humanistic and spiritual. It is
rooted in earth, body, and community, but transcends egoism,
parochialism, ethnocentrism, and anthropocentrism. Its spirit is embedded
in ordinary human existence and, at the same time, oriented toward an
ever-expanding horizon of anthropocosmic inter-relatedness.

An underlying assumption of a dialogical civilization is the sanctity of the
earth: the secular is sacred and worldly affairs are essentially spiritual. To
the religious leaders as public intellectuals, the "Pure Land" or the
"Kingdom of God" is profoundly humanistic. They cherish the idea that the
ultimate meaning of life is realizable in the world here and now. Indeed, all
Axial-Age civilizations have undergone fundamental transformations in
response to the crises of humanity. Virtually all religious leaders take
seriously environmental degradation, abject poverty, social disintegration,
terrorism, violence, crime, or drugs as their urgent concerns. A defining
characteristic of religion is its avowed compassion and love for humanity;
thus, all forms of suffering, from brutal torture to routine boredom, are
challenges to religious leadership.

Religious leaders as public intellectuals are seasoned in two languages.
One language, essential for internal solidarity and communication, they
share with members of their faith community. The other is the language of
world citizenship, a language essential to the well-being of a dialogical
civilization. Implicit in this bilingualism is the necessity and desirability of a
joint effort to cultivate inter-religious communication at all levels-theology,
symbols, meditation, prayer, worship, rituals, and practices. Bilingualism
can enhance the self-awareness of one's mother tongue. The envisioned
dialogical civilization is not a melting pot but the confluence of renewed
religious traditions and invigorated faith communities. This "unity in
diversity" or "harmony without uniformity" is vitally important for human
survival and flourishing.

YASUMARU Yoshio (Hitotsubashi University, Tokyo, Japan)
Religion and State in Modern Japan

The relationship between religion and state in modern society is primarily
defined by the separation of state and religion that assumes the "freedom
of religion." The relationship between state and religion in modern Japan,
admittedly with some limits, is one that is defined by these two principles
of the "separation of state and religion" and the "freedom of religion."

These two principles, however, are established through various conflicts,
compromises, and modifications that constantly threaten to encroach
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upon or obscure them. By considering these two principles in the midst of
such conflict, we are able to gain an important perspective for viewing the
historical changes in modern Japanese society.

Modern Japanese society was established as a national state within the
framework of the capitalist world system at the time of the Meiji
Restoration, and it sought its principle of legitimacy in state nationalism.
The extreme Shinto nationalism utilized by the Meiji Restoration regime,
after conflict with actual religious circumstances, eventually retreated into
a State Shinto of rites and rituals. The connotation of a national polity,
however, aligned with a sense of national morality, was accepted as part
of the public sphere of the national state, and this became the legitimizing
principle of modern Japan.

If we systematize the religious systems of modern Japan with the above
formative process as a premise, we can summarize them into the
following, mutually related, four dimensions:

a. State Shinto: the Shinto of the imperial family and the system of
shrines, and Shinto as a system of national rites

b. Publicly recognized religions: the various sects of Buddhism,
sectarian Shinto, and later Christianity

c. Folk religion: customary folk beliefs and practices, confraternities
and private religious figures without official status, basic elements
of a. and b.

d. State nationalism: a combination of secularized daily life and
social consciousness

Social stability is attained through constant compromise and adjustment
among the roles of these four dimensions. However, there is a dangerous
balance in these roles, and a sense of social crisis can cause one or more
of these dimensions to develop a fundamentalist drive for unification. The
important point | wish to make here is to point out the danger of a radical
fundamentalism that combines a religious cosmology with state
nationalism that is the legitimizing principle of modern Japan.
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17. Special Joint Panel Sessions: IAHR-UNU
(United Nations University)

1. Religion and Education
[Friday 25 March 2005, 14:00-16:00 16:30-18:30]
Outline

How religion and education are, or can be, related to each other is a
guestion that directly addresses the general theme of the Congress,
"Religion-Conflict and Peace." Topical issues such as the recognition of
religious plurality, the formation of religious identity in multicultural society,
interreligious understanding and religious coexistence take on concrete
forms at the meeting point of religion and education. Accordingly, these
two panels can serve not only the researches of specialists in religious
education but also those of many participants in the Congress. We intend
to discuss particularly the two topics of "public education and religion" and
"religious education and peace" from international perspectives that cover
the cases of Asia, Africa, Europe and America.

Panel 1
Possibilities of Religious Education in Secular Schools

Chair:
Michael Pye (University of Marburg, Germany / Otani University, Japan)

Panelists:(listed alphabetically)

Denise Cush (Bath Spa University College)*
Takekazu Ehara(Kyoto University, Japan)
Satoko Fujiwara (Taisho University, Japan)
Robert Jackson (University of Warwick)

Respondent:
Gerrie ter Haar (Institute of Social Studies, the Hague, the Neitherland)

Outline

In the present world where religion plays a large part in social issues,
religious teaching has become a major concern. While the word "religious
education" has several meanings, what is keenly discussed today is non-
confessional teaching at secular institutions (here "secular" indicates
state-funded schools, non-sectarian private colleges, etc.). Such religious
education, which in English, is often called "teaching about religion" or
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"study of religion/religious studies," is said to serve inter/multicultural
education, citizenship education, values education and some other
important purposes. This panel starts by introducing the current state of
religious education in Japan and then discusses the possibilities and the
methodologies of religious education at secular institutions through
international comparison. Japan, where many consider themselves to be
non-religious and where monotheistic religions are minorities, will provide
an interesting case for comparison with England and other
countries/areas where religious education has a long history in publicly
funded schools.

Panel 2
Religious Education and Peace

Chair:
Kuniko Miyanaga (Harvard University & Association of Creative
Individuals)

Panelists:

Zakiyuddin Baidhawy(Muhammadiyah University of Surakarta)
Kim Chongsuh (Seoul University, Korea)

Constance Ambasa Shisanya(Kenyatta University)

Nelly van Doorn-Harder (Valparaiso University)

Respondent:
Ursula King (University of Bristol, UK)

Outline

Does re